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Panelists Biographies % L

1. Adamek, Wendi Leigh % # 3 ( University of Calgary )

Wendi L. Adamek is Associate Professor in the Department of Classics and Religion at
theUniversity of Calgary and holder of the Numata Chair in Buddhist Studies. Her research
interests include medieval Chinese Buddhism, Buddhist archeology, and living systems theory.
Her forthcoming book Practicescape: The Buddhists of Baoshan centers on a seventh century
community in Henan, China. Previous publications include The Mystique of Transmission: On
an Early Chan History and its Contexts (AAR Award for Excellence in Textual Studies, 2008)
and The Teachings of Master Wuzhu (2011). Born in Hawai’i, she earned her degrees at
Stanford University and has held research fellowships at Kyoto University (Fulbright), Peking
University (NEH, Fulbright), the Stanford Humanities Center, the Institute for Advanced Study,
Princeton, and the Calgary Institute for the Humanities.

2. Bao, Shengyong ¢ 2% § (¥ %P5+ AL ¢ F i)

FHBY oA FRE L 2002 # R LN AFAEH k0 BEEEELF = 2003~
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3. Chen, Jinhua ft £ & (UBC)

Jinhua Chen is Professor of East Asian intellectual history (particularly religions) at the
University of British Columbia, where he also served as the Canada Research Chair in East
Asian Buddhism (2001-2011). He additionally held short-term teaching positions at other
universities including the University of Virginia (2000-2001), the University of Tokyo (2003-
04), and Stanford University (2012).

As recipient of research grants and fellowships from different sources including Social
Sciences and Humanities Research Council of Canada (SSHRC), Canada Research Chairs
(CRC) Program, Killam Foundation, Peter Wall Institute for the Advanced Studies, Society for

14



the Promotion of Buddhism (Bukky6 Dendd Kyodkai [BDK]), Japan Society for the Promotion
of Social Sciences (JSPS), Alexander von Humboldt Foundation and the Max Plank Institute,
the Academy of Korean Studies, and most recently, the National Humanities Center (USA), he
has been engaged in research projects related to East Asian state-church relationships, monastic
(hagio/)biographical literature, Buddhist sacred sites, relic veneration, Buddhism and
technological innovation in medieval China, and Buddhist translations. In addition to
publishing five monographs, including (1). Making and Remaking History (Tokyo, 1999), (2).
Monks and Monarchs, Kinship and Kingship (Kyoto, 2002), (3). Philosopher, Practitioner,
Politician: The Many Lives of Fazang [643-712] (Leiden, 2007), 4. Legend and Legitimation:
The Formation of Tendai Esoteric Buddhism (Brussels, 2009), and (5). Crossfire: Shingon-
Tendai strife as seen in two twelfth-century polemics (Tokyo, 2010), he has also co-edited
sevenbooks. He is also the author of over sixty book chapters and journal articles, with major

academic journals.

4. Chiu, Yi-Fei 582 32 (p 222 X &)

CHIU, Yi-Fei is a PhD student of Philosophy at Tunghai University in Taiwan and is
currently a visiting researcher of the Institute of Humanistic Sciences at Rissho University in

Japan.

MRS LA EPE ALY REp AS I AE A PEETAERETR

5. Fraser, Sarah E. " % % (Heidelberg University )

Prof. Dr. Sarah E. Fraser holds the Chair in East Asian Art History and is Vice Director of
the Institute for East Asian Art, Heidelberg University, Germany. Her select publications
include the award-winning Performing the Visual: Buddhist Wall Painting Practice (Stanford,
2003); an edited volume of essays on Buddhist material culture, Merit, Opulence and the
Buddhist Network of Wealth (Shanghai, 2003); and contributions to L'art de Dunhuang a la
Bibliothéque nationale de France (1999); Proceedings of the Tenth Seminar of the IATS, Art in
Tibet (Brill, 2011); and Hybridity of Buddhism, Encounters between Tibetan and Chinese
Tradition in Taiwan (EFEO, 2018). Her current book projects include a monograph
concerning national identity formation through Buddhist archaeological and ethnographic
projects during the Nanjing Decade and Sino-Japanese War periods (1928-1945); and two
edited volumes Women Cross Media: East Asian Photography, Prints, and Porcelain from the
Dresden State Art Collections (Heidelberg, 2018) and Xu Bing: After the Book from the Sky
(Springer 2019). Grants to conduct fieldwork, research, and lead doctoral programs include
support from the ACLS, the Fulbright Commission, Getty Foundation, Luce Foundation, and
the NEH. From 1999-2004, she directed a project to create 3D technology for Buddhist
archaeology—a collaboration between Northwestern University, Dunhuang Research
Academy, and the Andrew W. Mellon Foundation; this archive (MIDA) is now part of ART Stor.
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6.Gong, Jun £ & (B¢ L+ &)
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(Z3F % > 2006 #£5%) %30 ¥ x/<<i‘r§£ﬂ (P RFELI (A E) (R
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7. Huang, Weilong & &4 (g % ~ §)

Huang Weilong is currently a Ph.D. student in the Philosophy Department of Nanjing
University (NJU), his research primarily focuses on Chinese Chan Buddhism , especially about
its ideas and thoughts, and the title of his doctoral thesis is “A Study on the Idea of*Seeing
Nature’in Chan Buddhism”.

FEFCRIAACELE AR ALY ARy BARLNY REY
Y {ﬁ mﬁk;{ ﬁiﬁ—%ﬁ,ﬁ:_l '.aﬁfevfl‘q%\g P<<;f§- QJIV}ELA7EH >> % \F'BJ"}%\
B (o s ) $8 s -

8. Ji, Zhe % ¥ (INALCO/CEIB)

Ji Zhe is professor of sociology at the Institut National des Langues et Civilisations
Orientales and director of the Centre d’Etudes Interdisciplinaires sur le Bouddhisme. His main
study areas are Buddhism and the relationship between religion and politics in modern and
contemporary China. His recent publications include Religion, modernité et temporalité : une
sociologie du bouddhisme chan contemporain (CNRS Editions, 2016), Making Saints in
Modern China (co-edited with David Ownby and Vincent Goossaert, Oxford University Press,

2017). In 2014, he was nominated a junior member of the Institut Universitaire de France.

RER I F%p?k’?l?“?l‘m (INALCO) A+ ¢ & %42 » PP
ENA (CEIB} Ao B R ARRE ¢ 45 B E R E A € iR EI?{F&? Nt o
TORRR2PICME ZRKAEFILS o iTF F  Religion, modernité et temporalité: une
sociologie du bouddhisme chan contemporain (CNRS Editions, 2016) » & %37 (= -+ % ¢
B & ¥ced =04 2 ) (2 DanielaCampo ~ 3 fa= & %0 4p & % & 1144 5 2016 ) » Making
Saints in Modern China (co-edited with David Ownby and Vincent Goossaert, Oxford
University Press, 2017) 2014 & > s 4 i 2 2 F~ Hr (IUF) § &1L o
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9. Kwak, Roe 38 % (iR L ®+ £ )

Roe Kwak is a researcher at the Buddhism Academic Institute of Dongguk University,
Korea. and is involved in the Korean Buddhist Ancient Books Names Data Project (2018-2021)

hosted by the Institute of Namdo Provincial Culture of Sunchon National Unviersiyt, Korea.

He graduated from the History Department of Dongguk University in Korea. His major is
Buddhism history and his research direction is the history of Buddhism in East Asia. The
doctoral thesis is “A Study on The Mount Odae ( 7 4% ' )Manjusri belief( % 7% 7 ¥ )in Silla

(#7% ) 7, on which the issues in the history of East Asian Buddhism continue to be explored.

Pay attention to the exchange of Chinese Buddhism history between China and Korea.

He has published several papers on the relationship between Chinese and Korean
Buddhism, such as “Hua Yan Thoughts of Righteousness and Chinese Buddhism”, “Study on
South Korea's Esoteric Buddhism”, “Characteristics of Silla Buddhism”, and “Study on the

Sentence of the Silla Jajang in Wutai Mountain”.

REGRAFAFAREFRBECF LR P AR ERAR T AT a5 Ly
SA R A e A LBR N IE R (20182021)c R ENGERAR A H Y Lo &
ER M P e AAG AR L% 5 (BRI LRGP ) A2 A
Wz P EFEA AL AR P AR e MY R ERD ke ¢ ARy L o

B A (B PERLES Y BAH)GERRHE S ) (TR HnTHE T )
(PRSI A L2 Y $UES MY GO KM A o

10. Keng, Ching 2« % (= s#cin < &)

Ching Keng, Associate Professor at the Department of Philosophy, National Chengchi
University. Ph.D. in the Study of Religion, Harvard University. Prof. Keng’s fields of study
include Yogacara and Tathagatagarbha thought in India and China. Recently, he has been
involved in research projects on the translation and studies of the Cheng weishi baosheng lun of
Dharmapala and of the Awakening of Faith. Currently, he focuses on the theories of cognition

in Abhidharma and Yogacara.

seap o B i R S BIRHE AR A R REEL B LI EREY R
A KA B o TR R R MONER (SR T L) (X FAZE ) M

BEFL R DB LR AU S R R BRS¢ M -
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11. Lau, Ngar-sze §|%¢3% (4 %7+ & /WS e KER)

Ngar-sze (Elsa) Lau completed her MPhil (Social Anthropology) at Oxford and PhD
(Religious Studies) at Lancaster. She is currently a Lecturer at the Education University of Hong
Kong and Visiting Associate Professor of International Buddhist College. Her research interests
include meditation practices, meditation healing experiences, meditation education and
transnational meditation movement, etc. Her research results are published in international

journals.

Floesd BR2 L B EML LA E ) TRAFFAH A BFEE L (2K
Fr)e MEFBRT A LA IoRE A KF IR 0 BRI o 0 ] BARS J2E0
RS AR RT e RS R R BT FOTREY L L

12. Liao, Chao-heng F£% (¥ £ T k)

%éﬁ’Biiﬁkﬁéﬁﬁi’méﬂépﬁ*ﬂwéﬁp*%p;ﬁow&w

E%éiﬁ%%ﬁ’i?fifﬁ@fui\a‘\qhéftimg\ﬁg‘f;{\~ﬁ_v§i’,,m;; 7 (7
FEARF RN P AR R RERE) (L AFTR R A IR
i AT ) <<E/\33;Ff- DA A B ) o ()RR P K
CETmE) NEADIGTARTRITT AT -

13. Lin, Chen-Kuo #R4£F] (R = scin+ &)

Bzdoin s S48 § e BRE FIARLARTS 2 RS % - Iw (2
AR Fﬂﬁ/kxﬁ%lﬁuwu 53 mxdq;%(‘:i%§§>>< LA 1999 )~ ( 72 f4 g3
GE BT PERREE S en) (62 s IDRAL > 2012) F -

14. Liu, Yifeng £]38h (¥ WA 3+ &)

Liu Yifeng, Female, born in Shanghai in Sep.1988. I majored in German at Shanghai
Jiaotong university. My master's degree is Chinese as a Foreign Language at Fudan University.
I studied modern Buddhism under Professor He Jianming for my PhD in the Department of
Religion at Renmin University of China. At the present stage, my main research direction is

Buddhism in Jiangnan region of the republic of China.

PlEEh 0 % 21988 & 9 # A1 4 a1 s iﬁﬂf“§¢“i‘ﬁ TS FEERFE BEES
R AFHAEFEFE if?”ﬂWAR BRRE o R R
iﬁ’iﬁ.‘lj‘ 13‘*%‘( ’ ﬁfﬁﬁki-@ﬁg;ﬂ? W 3\].‘;]71-@&" e "i’ﬁf( °
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15. Shi, Chang-Xiang # % ¥ (3.1 @)

AR i L o SRS K o f ER LG W EHE R Rz L
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16. Shi, Chi-Chern 448 (5 ko LT # )

1955 #4308 ka3 » 1978 ik C B AN RO FEALEFN LI X E LS
-rvf"]d—,Jo\.lr“ w]d,,%tpj F,LF;IWA‘:' ,} oﬁpﬁ&% 1ﬁ"¢!”nl§F_ﬂ'é N _&_%;ZFW alﬂ;"gli’g;:/;
R T YA > XS ES o

ET B RG LG FPM-F R MM R SRR REE ke L
FAERERAEL ~FRT LR IRERLA EB XA FE 'if"i‘}—é‘%"
ﬁﬁ%g* oo X REC RS CELEES g FES AL - F

R
BEE ARG SR o

FIEAE > Q704 TAFRA S HFPEF R o

17. Shi, Guo-Guang # % & (/3.1 % ®)
5% k> 1991 E B 2 WK G &Y 2 < & (The Ohio State University ) B % 5738

BLEZ 1995 & A FFZFRET N ROMEFH LB = ?Pﬂréwm§ o FA Y
BAR LT BRT B REAT  FF (CxRFLHRF) - F

18. Shi, Guo-Jing B % 4 (¥ FRFFA L #r/F 2B FK)

BERERF A KAEEE L
= B 4B mERE IhKE B LAY v iE Y EREFT AR
% P RS P REYE S F B s pEe

[RS8 7~ 1983 & kb 2L AIPRA T RG2FF RO 1985 £ LR 0 & A RAE
FHE o HEER - ER IR FEHEEIRPTERPAT o T 1995 EALp A K
*%ﬁﬁ’?éw@%ﬁﬁ4§’MMﬁﬁﬁvgﬁiomMﬁw;%agﬁ%Wi
R A R 2R Wiex F R SBPHAF 22 H R
i%a%ﬁ°ﬁﬁ%ﬁué@ﬁglﬂWﬁi§éi’F%”%%éﬁﬁﬁ&ﬁiﬂB
R EARRAL EEY B AR - B A i el B E T AT
Tl P g AW IRE KT E F
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19. Shi, Guo-Xing % % (ZH Lot & /¢ FRFF T 97)

PRARH = jZ L pex B @B e glfE Vice Dean, Dharma Drum Sangha University
voEE gy ares 8T 3 B Assistant Researcher, Chung-Hwa Institute of
Buddhist Studies

BRER VA Fk s R85 1 PhD in Buddhist Studies at UCLA

20. Shimoda, Masahiro T v £ 3 (B 2L % * ¥ )

Professor in Indian Philosophy and Buddhist Studies with a cross appointment in the
Digital Humanities Initiative, Center for Evolving Humanities at the University of Tokyo. He
has been Visiting Professor at the School of Oriental and African Studies, University College
London (2006), Visiting Research Fellow at the University of Virginia (2012), and Visiting
Professor at the University of Vienna (2018). He is the president of Japanese Association of
Indian and Buddhist Studies, the largest Academic Society in Japan of Buddhist studies. He is
a former present of the Japanese Association for Digital Humanities for eight years, and the
chair of the trans-school program of Digital Humanities at the University of Tokyo among the
Graduate School of Interdisciplinary Information Studies, the Graduate School of Humanities
and Sociology, and the Center for Structuring Knowledge. His main research focuses are placed
on the elucidation of the formation process of Mahayana siitras in ancient India, especially on
the Mahaparinirvana-mahasiitra (in Mahayana), and the reconsideration of the methodology of
Buddhist studies. At the same time, as his main project, Shimoda has launched since 2010 with
government granted budget “the construction of academic Buddhist knowledge base in
international alliance.” This multi-nodal project, comprising more than ten major projects of
self-financed agencies with SAT (Chinese Buddhist Text Corpus Project at the University of
Tokyo) placed as their hub, aims at providing a variety of research resources for Buddhist
studies such as the primary sources, secondary resources, catalogues, dictionaries, lexicons and

translations, all databases interlinked to each other at a deep structural level.

21. Teng, Weijen B iFi= (23> B &)

Prof. Wei-jen Teng is currently the Head of the Department of Buddhist Studies of the
Dharma Drum Institute of Liberal Arts, Taiwan. He completed his BA degree in Pali and
Theravada Buddhism at University of Kelaniya, Sri Lanka, MA in Sanskrit at University of
Poona, India. He then enrolled in another MA program in Religious Studies at University of
Chicago, and lastly received his Ph.D. in Religious Studies at Harvard University. Prof. Teng’s
research interests include Buddhist Theory of Mind and Meditation, Intellectual History of

Chinese Buddhism, and more recently Buddhism and modernity.
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22. Tsomo, Karma Lekshe f £ % (University of San Diego )

Karma Lekshe Tsomo is a professor of Buddhist Studies at the University of San Diego,
where she teaches Buddhist Thought and Culture, Death and Dying, World Religions, and other
courses. She holds a doctorate in Comparative Philosophy from the University of Hawai‘i at
Manoa, with a dissertation on “Death and Identity in China and Tibet.” Her research interests
include Buddhist feminist philosophy, Buddhism and bioethics, Buddhist social theory,
concepts of death and afterlife, and Buddhist transnationalism. She is the author of Into the
Jaws of Yama, Lord of Death: Buddhism, Bioethics, and Death; Sisters in Solitude: Two
Traditions of Monastic Ethics for Women; and the editor of twelve books on women and
Buddhism.

23. Wan, Chin-Chuan § £ "' (#k < &)
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(Madhyamaka Thought, Buddhist thought, Buddhist textual studies, Buddhist

culture, Buddhist canonical languages. )

24. Wang, Jia 2 & (2457174 L% 7 #7)

WangJia, associate researcher in Heilongjiang Provincial Nation Research Institute. Her
interest research area is Master Jinghui and Life Chan, the history of Northeast China, and
Buddhist Charity.
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28. Yen, Wei-Hung B3 (L7441 §)

Wei-Hung, Yen, Ph.D is Associate Professor of Philosophy Department at Tunghai
University in Taichung, Taiwan. He specializes in research pertaining to Buddhist philosophy
and Chinese Philosophy, particularly Buddhist Ethics, Madhyamika philosophy in China, and
the philosophies of the Wei and Jin Dynasties. Recently he has endeavored to apply the insights

of Chinese Buddhism to discussions related to contemporary ethical issues.

29.Yit, Kin-Tung 4% { (R ¥ QL+ &)
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30. Yu, Jimmy 4 A 3 (@ R2EV L 8)

Jimmy Yu received his Ph.D. from the Princeton University, Department of Religion in
2008. Now, He is Sheng Yen Associate Professor of Chinese Buddhism at Florida State
University. He teaches courses in Chinese religious traditions, with an emphasis in Buddhism
and Daoism. His research interests include the history of the body in Chinese religions,
Buddhist material culture, Chan/Zen Buddhisms, and popular religious movements within the
broader context of fifteenth to seventeenth centuries China. Dr. Yu is also a grant committee
advisor of the Sheng Yen Education Foundation Grant for Ph.D. Dissertation Research on
Modern Chinese Buddhism, the editor for the Journal of Chinese Buddhist Studies, and the
Sheng Yen Series in Chinese Buddhism through Columbia University Press.

His first book, Sanctity and Self-Inflicted Violence in Chinese Religions, 1500-1700
(Oxford University Press, 2012), explores self-inflicted violence as an essential and sanctioned

part of premodern Chinese culture.

His second and current book project focuses on the formation of a new religious
movement, the Dharma Drum Lineage of Chan (DDLC), within Chinese Buddhism. The book
will be the first full-length monograph of Chan Buddhism in modern times in any language and
the first study of Sheng Yen, the founder of DDLC, in the English language.

31.Zhao,Dong #4f * (M R *tRE+ &)

Zhao Dong, PhD, is Associate Professor (2008-) at the School of English and International
Studies of Beijing Foreign Studies University, China, Visiting Scholar at the Center for the
Study of World Religions, Harvard University (2015-2016) and Visiting Scholar at Yale English
Department (2003-2004). He has research interests in Buddhist-Christian studies, Chinese
Buddhism, Chinese religions, and the translation of Chinese classics into English. His books
include Religious Faith of the Chinese (2018) and The Scriptures and The Faerie Queen (2008).
He also published articles both in Chinese and English in domestic and international academic

journals.
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From “Yellow-earth Chan” to “Blue-sea Chan”: The Historical Origins and
Modern Perspectives for the Modernization and Globalization of Chan
Buddhism

Chen, Jinhua

Because of the An Lushan Rebellion % ¢ 2 y*, and of Emperor Xuanzong = 7 earlier
mandate to “lock down the nation”, Buddhism experienced a transmutation from a metropolitan
religion to a kind of “yellow-earth Chan” bound with the agricultural mindset. How to transform
the “yellow-earth Chan” to a kind of "blue-sea Chan” imbued with the metropolitan character,
or to a “commercial Chan” that welcomes modernity and commercial activities; and how to
turn the “local Chan” tucked in the corners of East Asia to a “global Chan” that is popular
throughout the world? If such transformation can take place, it will be a historic opportunity for
Chinese Buddhism to reinvigorate itself, and to challenge its peripheral status and its
detachment from modernity in order to reveal its inherent metropolitan character and

commercial ethos.
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Neo-Chan Features in Contemporary Art
Fraser, Sarah E.

Perhaps no other sect of Buddhism requires so much discussion of its identity or how it
defines itself visually than Chan or Zen. This is largely because from its earliest stages, with
the Nirvana Sutra as the foundation, two truths were articulated for Chan: one that there are no
four noble truths and there is no (path to) enlightenment because we are already nirvanic—
nirvana occurs everywhere. With the burden of no conventional truth and the corresponding
lack of iconic focus in most Zen temples, except for the occasional patriarchal figure, Chan/Zen
art has defied easy definition. Alternatively, we might understand Zen art through its practice
not through its objects. The collection of odd figures and fools in the standard Chan pictorial
repertoire, might be understood as the result of Chan/Zen attracting the unconventional—
various folk figures with odd or quirky twists that circulated regionally and locally in the areas
Chan developed. The importance of anti-canonical, unmediated, and unconventional in Chan
attracted this cohort of figures who grin and sleep in the Zen pictorial landscape. Other
paintings picture the generational succession of teachers and abbots in portraits emphasizing

Chan lineage and teacher to student, mind-to-mind transmission.

Since the 1980°s in Modern and Contemporary Art circles, Chan art has seen a surprising
resurgence in non-religious spheres, largely for or precisely because of its flexibility of
expression. It has been deployed as a cipher in a range of difficult circumstances where artists
wish to suggest more than is viably expressed; e.g., Xu Bing, Book from the Sky % % (1987-
91) and Where the Dust Itself Collect? (2004); Qiu Zhijie ¥t % %, Writing Lantingxu 1000
Times (1990-95); Yang Jiechang 4/ 3% £, 100 Layers of Ink + & %, No. 1 (1994); and Deep
Liquid - Self Portrait i%-K/p % % (2007); and All Those Whom I have Forgotten #% #7 3, -
%73 4 (2009), to name a few important works. To explore the use of Chan in Contemporary
art and possible future directions, this paper will concentrate on a group of new works that use
non-ink performance suggesting the presence of ink, to explore and create a new frontier of
expression meant to offer new interpretations of Chinese culture on a global stage previously
closed to East Asian cultural practitioners. But what remains of ink art practice without ink?
It seems obvious that we when talk of “Ink Art,” that “ink” would be a necessary feature or
ingredient. If we take this term literally, then simply ink is all that is needed to make ink art
possible: one implies the other. Beyond these materials one has to consider the disciplined

practice and training that have long been linked to brush and ink.

Liu Jianhua’s experimentation in Jingdezhen porcelain, Screaming Walls r#3% (2011),
references the grass-style calligraphy of the Tang dynasty monk Huaisu {#%. Liu creates a
wall dripping in black porcelain brush droplets without actual ink to suggest the presence of
rain referenced in the early Chan poetry. Another example of “inkless” ink art is Xu Bing’s
Background Stories # {$ e ¥ (2004-2016). These installations reference well-known
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ink paintings such as Zhang Daqgian’s Panorama of Lushan, Huang Gongwang’s Dwelling in
the Fuchun Mountains. Ink strokes are evoked with found industrial materials such as plastic
bags and reeds behind glass. One would have to argue that ink then—it its pure form—is not
necessarily central to “ink works.” Thus, I argue we have a new phase in Chan and Daoist-
associated art. In addition to borrowing Chan’s language, artists are displacing ink forms with
new media and creating pictorial and three-dimensional forms that are understandable to global
audiences. In this incarnation, Chinese artists reference Chan (and Daoist) poetry, language,
and motifs to enter the global stage creating a discourse about Chinese art and culture on their

own terms.
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Al. Triangulating “Evidence Based Practice” in Applied Behavior Analysis,
Mindfulness Therapies, and Traditional Meditation Practices

Adamek, Wendi L.

Is it possible to design evidence-based research studies incorporating meditation practice
that take individual context, self-observation, and self-reporting into account? In this paper I
explore Single-Subject Experimental Designs (SSEDs) as an alternative to standard
Randomized Control Trials (RCTs). I first sketch the parameters of SSEDs, Applied Behavior
Analysis (ABA), and research based on two well-known mindfulness-based therapies,
Mindfulness-Based Stress Reduction (MBSR) and Mindfulness-Based Cognitive Therapy

(MBCT). I will also outline controversies that attend each mode.

In examining these modes, my focus is the role of individual subject self-observation.
Specific mindfulness or meditation techniques would be considered part of “individual context.”
In this study I also examine possible convergences with the “enactive” approach pioneered by
Francisco Varela and championed by Michel Bitbol, who proposed mindfulness and analytic

deconstruction of reified constructs as laboratory tools for the neuroscientist.
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A2. Chan Ways of Dying: Traditional and Contemporary Perspectives
Tsomo, Karma Lekshe

Surprisingly little research has been published about Chan perspectives on death, and even
less is known about how Chan conceptions of death and dying have evolved over time.
Sometime during the twelfth century, the Caodong Chan master Weizhao famously admonished
his disciples to “be like someone who has died the great death,” alluding to the death of the
deluded mind, or enlightenment. In a twist on Zhauangzi’s famous adage, Weizhao tells a
student: “Why be concerned about returning to life if one does not yet know how to die? Why
be concerned about enlightenment if one does not know how to put out the flames of delusion?”
The great matter of death seems to render all other koans irrelevant. At the same time, pre-
Buddhist influences and human emotions continue to affect the ways in which Chan
practitioners face the reality of death. In discussing the transmission, revitalization, and
transformation of Chan Buddhism in modern East Asia, this inquiry is more relevant than ever.
Ignoring its iconoclasm and iconic spontaneity, traditional Chan was understood within the
Buddhist doctrinal framework as a path to awakening that traverses the six realms of cyclic
existence toward a clearly defined goal. A path that does not liberate one from birth and death
does not qualify to be Chan. Weizhao’s interpretation of the great matter of death that
supercedes all other koans seems to allude to a total quietude that allows one’s Buddha nature
to shine forth. In the eleventh-century Yiqing xingchuan, too, the great death seems to be
equated with silent illumination. Rest and cessation are not some distant place, but imminently
accessible. Danxia Zichun counsels the Chan student to “let go of all worldly concerns and sit
totally still.” Susuki Roshi concurs: “Don’t move. Just die. Moment after moment. This is your
last moment, so nothing can save you now. Not even enlightenment will help you now, because
this is your last moment. So be true to yourself and express yourself fully.” The koan is whether
“broad and penetrating comprehension” can arise from a simple absence of mental activity or
whether it expresses something beyond that. This paper will apply a multi-disciplinary approach
to explore the social, religious, and psychological implications of Chan Buddhist thought and
practice related to death and dying, both in Chinese literature and in contemporary Chinese

communities.
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A3. Mediatization, Marketization and Modernist Transformation of Chan
in Contemporary China

Zhao, Dong

Since Chan has to respond to the changing times, Buddhist clerics and lay people alike are
seeking ways to reform and modernize the tradition, a trend that has been ongoing for the past
century. Chan Buddhist practices and discourses in present-day China have reached beyond the
enclosures of monasteries and meditation centers, meeting the masses at the market, in Wechat,
films, books, ads and, most impressive of all, in “Internet Celebrity” (Wanghong) Chan masters'
microblogs, none of which can be regarded as religion in its orthodox sense.

This paper explores how Chan is structurally and semantically transformed and
contextualized in the public sphere of contemporary China as a result of mediatization and
marketization. Placing Chan Buddhism at the intersection of modernity, popularity and
marketing, this paper investigates relations between media, popular culture and Chan. It studies
the dynamics behind mediatization, entertainmentization, commodification and popularization
of contemporary Chinese Chan Buddhism and argues that such representations serve as cultural
narratives that regenerate and transform both the culture and the religion. It aims to show how
the evolving societal systems such as commodification, consumerism and new mass media re-

determine and re-formulate Chan in the emergence of a globalized China.

I base my research on a unified theoretical framework of Buddhist modernism and
mediatization, with the former covering David McMahan's concepts of individualization,
detraditionalization, demythologization and psychologization and the latter postulating that the
media cause alteration or reinforcements of different social and cultural practices.
Contemporary Chan is closely connected to four important areas of modernization:
consumerism, market, popularization, and, most important of all, new media, which facilitates
the former three. And as I argue, this process is reinforced and reshaped by popular culture and
marketing. Three case areas are investigated with empirical data generated from both online
and offline sources: 1) Chan Buddhist “Internet Celebrities” alongside the Chanshiti or Chan
Master Style online discourse; 2) marketization of Chan thoughts; and 3) the Chan
mediatization.

To conclude, this research has been conducted to ascertain the dynamics underlying the
popularization and modernist transformation of Chan Buddhism. I try to illustrate how Chinese
popular culture formats have used (or exploited) Chan Buddhist markers to attract a broader
audience, and how these too may serve as a promotion of Chan Buddhism. Such issues naturally
shed light on future research, in which institutionalized, traditional religions need to be
approached in its contemporary modernist contexts in China as well as globally. As we further
theorize marketization and mediatization, we need to investigate thoroughly the many modes
in which digital media and commodification are understood, adopted and assimilated by
traditional Buddhist practices to form more potent forms of modernist Chan.
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B1. Modern Korean Sunjong and Seongcheol Rev.

Kwak, Roe

China and South Korea have a lot of exchanges since ancient times, and Buddhist culture
is an important link connecting the two countries. After the introduction of the Korean Peninsula,

Han Buddhism has had a very important impact on all aspects of society.

Korean Buddhism in the modern era passed the special period of the late sectarian union
and Japanese colonial Buddhism in the late Joseon Dynasty. In the process of the tortuous
modernization reform, the Korean Buddhism integration sect was changed several times and
finally established in 1962.Jogye is currently the first major group of Korean Buddhism, and
Jogye Order’s Zongzheng has become the core figure leading the development of modern
Korean Buddhism.

Seongcheol (1912-1993), the common name Li Yingzhu. In 1935, he read the works of
Yongjia, and he practiced as a layman. He became a monk in 1936.Inheriting Venerable
Dongsan Hyeil(1890-1965), the pulse is the grandson of Zen master Yong-Sung. The
Seongcheol Master is the 6th and 7th generation of Cao Xizong. During his first abbot of the
Haiyin Jungle, he established the Zen-style Zen of the Seal of the Sea Seal. During the more
than 10 years of Ren Zongzheng, the special thoughts guided the public to the Zen Gate,
demonstrating the purpose of Nanzong Zen. It can be said that the Buddhist view and the

practice theory of Seongcheol have had an important influence on modern Korean Buddhism.

His proposition promoted the in-depth discussion of the gradual practice of the Korean
Buddhist community and even the academic circles, as well as the re-recognition of the nature
and characteristics of the Korean Zen; promoted the modern evolution of the traditional practice,
and led the Korean Zen Gate to the return of Nanzong Zen. The practice of the tradition has

influenced the practice of a generation of monks.
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B2. Life Chan: Master Jinghui’s Exploring and Practicing for the
Buddhism Modernization

Wang, Jia

Life Chan advocated by Master Jinghui is the ideological system with the most modern
character and practical effect in contemporary Mainland of China. The proposition and
promotion of Life Chan is not only his active exploration of how Buddhism adapts to the
development of the times, but also his historical consciousness of pushing forward the modern
transformation of Buddhism. In the 1980s, the Chinese Buddhist Association advocated
Humanistic Buddhism. Master Jinghui put forward the idea of Life Chan and carried out the
Summer Camp of Life Chan. He not only inherited, implemented and promoted the human
Buddhist thought, but also introduced the broad masses of Qigong lovers and Chinese culture
lovers into Buddhist faith at the social level, and corrected the mistake of Buddhism. At the
same time, he effectively combined the traditional jungle rules of Master Xuyun with Master
Taixu's Humanistic Buddhism thought, and absorbed the Anhsiang Chan model, actively
pondering and exploring the modern transformation of Zen Buddhism, to promote the spread
of Buddhism into social intellectuals and mainstream culture. And the concept of life Zen itself

has gradually become a way of life and universal value beyond Buddhist belief.
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B3. Returning to the Legitimacy of Chan: A Case Study on the Revival of
Yangzhou Gaomin Si by the Traditional Chan Master Laiguo in the Context
of Modern and Contemporary Buddhism

Liu, Yifeng

In the late Qing and Republican period, China has entered the modernization period with
political, ideological and cultural development in all aspects of the society. Deeply rooted in
the process of modernization, Chinese Buddhism has also encountered unprecedented impact.
How to revitalize Chinese Buddhism has become a topic for many people of insight to consider
and explore. This article's protagonist Lai Guo was a Chan monk who actively defended the
sanctity of Buddhism during the great changes taken place within the country and Buddhism.
In the process of revitalizing the Gaomin Monastery, Lai Guo had not completely abandoned
the traditional monastery institution. He was actually a beneficiary of the Jiangnan monastery
institution of “Becoming an Abbot while Receiving the Dharma Scroll” ( i# ;* i# ji: ), and could
use the authority of this system given to the abbot to conduct all-round management of the
monastery well. The Chan character of the Gaomin Monastery and the attentive meditation
practice of Lai Guo deeply echoed each other. He rebuilt the strict Chan tradition in Gaomin in
the way of participating in meditation alone. A series of measures to revitalize Gaomin were
formulated from both inside and outside. These measures were eventually retained in the form
of the “Statutes of the Four Appartments in the Gaomin Monastery” ({3 & & = %39 )) .
The success of the revival of the Gaomin Monastery proves that Lai Guo can stick to the
orthodoxy and take Buddhism to its right position in the changing times. However, some aspects
of Lai Guo and the Gaomin Monastery which are contrary to the modernization trend of
Buddhism also suggest that the success of this revitalization is not perfect, and there are many
problems worth discussing.
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C1. Chan Revival and Female Spirituality: Chinese Women Practicing
Transnational Meditation in Contemporary China

Lau, Ngar-sze

This paper explores how the recent popularity of transnational meditation practices may
have changed the paradigm of women practicing meditation and Chan revival in contemporary
China.

With the influence of Buddhist modernization, there has been an increasing number of
Chinese monastics and lay people practising transnational meditation practices, such as
samadhi and vipassana, in various kinds of traditions in the past two decades. Some even
travelled to other countries to learn meditation and even ordained as short-term monastics, like
many yogis from all over the world. Returned travellers organized meditation retreats at
Buddhist monasteries. Buddhist nuns and female lay cannot access to most Chan hall (cantang)
of monasteries in mainland China. Nevertheless, among establishing transnational meditation
communities, Chinese women have also taken active and important roles. Some nuns and
laywomen even become teachers and pioneers promoting meditation and mindfulness. This
phenomenon may have impacted on the traditional Mahayana Chan monasteries to allow nuns
and laywomen to practice at ‘public hall’ recently. Besides, a few Chan halls have been newly
set up at nunneries. Drawing from ethnographic study in mainland China, this paper will
examine the significant role of Chinese female meditators in the recent transnational meditation

movement and Chan revival in contemporary China.
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C2. The Diversified Social Circumstances and Discourse Reconstruction of
Modern Chinese Chan Buddism: A Comparative Research on the Ideas of
“Seeing Nature” between Master Xu-yun, Sheng-yen and Thich Nhat Hanh

Huang, Weilong

Xu-yun, Sheng-yen and Thich Nhat Hanh, these masters who have leaded the most
important Chan practice movements in modern Chinese, often tend to give different
explanations for the idea of “seeing nature”, we shoule pay attention to this phenomenon. We
found that master Xu-yun always adhered to traditional kan-hua Chan when he integrated his
Chan practice exprience and Buddha dharma, and the unit-idea of his Chan practice teaching is
closed to “enlightening the mind and seeing nature”. As the founder of Dharma Drum Lineage
of Chinese Chan Buddhism, Master Sheng-yen would like mostly to bridge the traditional gap
between Indian Buddhism and Chinese Chan Buddhism, as a consequence, the spiritual core of
master Sheng-yen’s Chan practice teaching is “illumination the emptiness and seeing nature”
Otherwise, master Thich Nhat Hanh only selected the concept “mindfulness” as the keyword
of all the Buddha dharma, even include our daily life actually, we thought the spirit of his Chan
pratice teaching is “seeing nature through one’s life motion”. Due to the diversified social
circumstances in different times and locations, the ideas of “seeing nature” between Master Xu-
yun, Sheng-yen and Thich Nhat Hanh are very different, only when we can fully solve this
question, the accurate understanding of Chinese Chan Buddhism is possible, which’s just the

premise of Chinese Chan Buddhism’s rejuvenation.
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C3. “Zen”(Chan) as a Universal Religious Consciousness:
The Philosophical Interpretation of “Zen” and “Religion”
by Suzuki and Nishida

Chiu, Yi-Fei

This article provides an introduction to Kitaro Nishida and D. T. Suzuki’s interpretation of
“Zen” (Chan #i) and “Religion”. As Chan Master Sheng Yen has pointed out in his book
Orthodox Chinese Buddhism it % 7 %t that meditative absorption resides in all mystical
experiences in religions around the world, is not necessarily related to the Chan school. The
early Nishida and Suzuki likewise argue that as a non-discriminatory wisdom, Zen could be
found in all cultures around the world. To the early Nishida and Suzuki, Zen is the highest
embodiment of universal religious consciousness, therefore it could connect Buddhism to other
religions, especially Christian mysticism. Suzuki holds that religious consciousness does not
mean a superstition or a belief but a non-discriminatory wisdom (he prefers to use the word
Reisei #% % to express religious consciousness or non-discriminatory wisdom), in which mind
and substance seem that the two are really not two, but one, and that the one is, as it is, two. On
the other hand, the early Nishida does not regard God as a transcendent creator outside the
universe, but one single unifying power at the base of our minds and in the foundation of nature.
Affected by modern continental philosophy, Nishida and Suzuki’s interpretation of Zen and
Religion is more creative than traditional Buddhist teachings, this could be regarded as the

reception and transformation of western philosophy in modern East Asian thought.
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The Challenge and Development for Non-Disparity between Buddha-Name
Recitation and Chan Meditation: A case based on Master Sheng Yen’s
Teaching

Shi, Guo-Jing

For most people, Master Sheng Yen was known as a Chan master. Nonetheless, he had
been invited to lead a seven-day Amitabha retreat as early as 1960 at Dongshan Temple in
Pingdong. Then two Buddha-name recitation retreats started annually at Nung-Chan Monastery
in Taipei, namely a seven-day Amitabha retreat and a Grace-repaying retreat at the Qingming
festivals, ever since 1982. Furthermore, in year 2000, he renovated and opened up a new
perspective for the Buddha-name recitation retreat. His dharma talks during the two seven-day
“Buddha-name recitation” retreats, in years 2000 and 2004, were compiled into the book Master
Sheng Yen’s Teaching on the Pure Land Approach, in which he elucidated the process from
recitation with object to recitation without object. The author was fortunate enough to attend
both retreats mentioned above and also heard in person that Master Sheng Yen was planning
the third “seven-day Buddha-name recitation retreat”, which was later canceled due to his health
problem. It is such a pity that Master Sheng Yen could not have accomplished a complete
Buddha-name recitation teaching system. Therefore, the author took a bold move, trying to
conjecture the original intend of Master Sheng Yen’s unfinished teaching system by
investigating and analyzing available information, in an attempt to construct the complete

pedagogical system on Buddha-name recitation of Master Sheng Yen’s.

This article, based on the published book Master Sheng Yen’s Teaching on the Pure Land
Approach, refers that Master Sheng Yen’s teaching on Nianfo-Chan should ultimately related
to “investigative Buddha-name recitation” for the pedagogical system. The ideas of
“investigative Buddha-name recitation” could be traced back to Ming Dynasty, and could be
further connected to the non-duality concept of “Reciting Buddha’s name doesn’t impede Chan
practice; Practicing Chan doesn’t impede Buddha-name recitation” back in Yuan Dynasty,

(134

which led further to the campaign of “’practicing Chan by reciting Buddha’s name’ is just
‘investigative Buddha-name recitation’” and induced the debates among masters on
“investigative Buddha-name recitation” during Ming and Qing Dynasties. These debates, with
arguments from opposing and supporting viewpoints, pushed the development between Chan
and Pureland schools to a new era. Such development, both ideological and practical, could be
considered an epochal challenge. In this case, Master Sheng Yan’s teaching on Nianfo-Chan is
certainly continuing on the system of “investigative Buddha-name recitation” since Ming and
Qing Dynasties to construct a complete ideological and practical framework for the practice of

Chan via reciting Buddha’s name.
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Practitioners under the Global Viewpoint——
Meditators from China at Chanmyay, Myanmar

Bao, Shengyong

The dissemination of Theravada Buddhism in China has been a significant event in
Chinese Buddhism since the turn of this century. In addition, it has become a focal point in the
Buddhist circle, academia, and even the government. Since the 21th  Century, as a result of
the development in economics, friendly environment in religion, and open to visit abroad, more
monastics are able to visit or study in monasteries in Theravada countries such as Thailand and
Myanmar. Particularly, the number of monastics attending short-term or intensive meditation
retreats in Myanmar soars in recent years. Monasteries such as Mahasi, Pa-auk, Sun Lun, and
divisions of Mahasi’s like Pandita, Chanmyay, and Shwe Oo Min are full of meditators from
all over China who have become a bright and shiny spectacle there.

This paper will analyze the international meditators who attended the two major
meditation centers of Chanmyay at Yangon and Hmawbi, the most important modern Mahasi
division between 2002-2017. In combination with interviews and field research on the attendees
in these two meditation centers, I tend to construct the basic situation of the Chinese meditators
who went to Myanmar. Then I will compare this to those of the Japanese and Korean to make
further comments on the process of development and trend.
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The Historical Circumstances of Master Sheng Yen’s Chan Teachings
Yu, Jimmy

Master Sheng Yen was a respected Buddhist educator in the modern era and the creator of
a new meditation method called the Dharma Drum Lineage Chan school within Chinese
Buddhism. This Dharma Drum Lineage united both Master Sheng Yen’s Buddhism heritages,
namely the Linji and Caodong lines of Chan with a characteristic focus on Humanistic Pure
Land and moral education, which is also the characteristic of the 20th and 21th Century Chinese
Buddhism in Taiwan. Apparently, the emphasis on education is influenced by the Buddhist
reform and philosophers during the Minguo era (1912-1949). Even though the modern
meditation method taught by Master Sheng Yen is closely related to various traditional and
historic Chan masters, it is at the same time, the result of his personal teaching experiences with
the Western students and response to the Taiwanese followers. The main points of his method
base on the threefold training: sila, dhyana, and prajna, of the earlier stage of Buddhism and the
meditation methods of the Southern Song Dynasty. And then Master Sheng Yen reconstructed
the said incorporated important points into the modern meditation method which is both sudden
and gradual at the same time. The purpose of reconstruction was to make sure the continuum
of Chinese Buddhism in the modern era and the process is complicated and progressive, which
is a classic paradigm shift Chinese Buddhist development. Even though he was inspired by the
ancient masters, his unique construction excelled all contemporaneous Buddhists. The main
point of this paper lies in retracing the historical context of his construction of the meditation
method, essential elements of his teachings, and core characteristics of the Dharma Drum
Lineage of Chinese Chan Buddhism.

46



VRIB s Pl 2 P ——BRFFLIAHZ L

> 3
E

@ BIRIUATHEL?

B AT ek o ﬁm,? Bk i- B P A EIRAmAR QU et fE A fop A kg
P 9 R R f#gi@.‘rﬁ?% LAOET H A R LAY

- AR R Bl AREGE A RT T AP il BEER

E "'ﬁ\‘
=

LW "< B AP RS
LREZRPAIAEFNREE?LEAREARIER T PR
D EER Y e Y B R mAEEET
2. BT “BepRIRAE”
k&’ﬁﬁﬂﬂﬁ@wMﬁ’%P@&%m%iﬁﬂfmk“w%Wﬁ”’ﬁ%é
& 7

HEEEET 0 B4 4 - RIS VS E EX BN TR
R T

~ %

() BRFE2 b 3 228 5F7 2k ($ 2P 5 - fdg$ines
mo) - R ?
(2) BRPRORAE 2. R 1 — B % e

30 “A ki PRa R

B Ap R R B Rip s BEdo S X B PR R RAERTE
TRyl i hrap mi‘}z el oo ns RarEigz - AR - w2 B ) -
R ICE I RNy I S o SO IERI PR td IR (R L i F T
thul B2 TR SR Arp by R b;l‘i’” PARPRIFREFIoRAT A ER

B LI - K RET £ A REMHZ Ko R B cEBR AR
i pyagl”

S Z

PR E F S AfFenAdo o 4p3 A4 Bkt o § AP A E B ARE Bid

Bvh— Bigriet Q580 L PR 2 i’/\ P e E o
S Rl oRoFEAWT & N o AFRET EFRIBLR AT AR
R E G D ARG o AR A B AR S A H Rk SR A 0 5 PR
T E BB fr® 2 P A? (Hax }:;}-}l:xf?{w i feig ;1:&3;2 bR TR
.‘Jﬁ‘}%—i*fr'ﬂxfr FaERLen “23F ~ 247 )
l. “@ - g » F T2 @7 ngLL’Iﬁg«}tgﬁ;\{gAg 3
“%ﬁvgfﬁ?} CEGEAPET KRB R o B F e REp L BT doiP gL



Wik S L g 0

2. RApFAFIE > Aok Tl AEFZEAIIRE AR

3. MM KE) goP R ARk i

A TRAGERRL L A e R RART — A2 A REFAOR PR E A
K2

50 “=SF s o AFmEET L EEE Y ER

6. (ALY P FLEAF L AGmZBAEYL

CFREPLIABL YR FTRELLR

T

l.ﬁﬂzé‘ﬁ?/‘% hz g 2 Bl chz A 3R
3RS % ik

3. MR EATHFALT Pk T (BpRAL) iR

4. Bl ARG Gt 2 A a1 ey i)

CF N AR eh3) 2 H I enal R

2. Kﬁ-g /l./\:a/{h‘:l_ .

9]

BE I IARBRLGL
14t EDRAFE F TR
X B TREER

L

N
Sk
\ﬂ
\\

’,
S

-l\}

BRI

Jin

»

w
IM

Which tradition? Which method? ——
Reflection on the Traditional Practice Methods

Xuan, Fang
® Why is tradition so important?

Question: Why does the tradition become a term with a halo? Where did it gain the power
to bless others and how did it justify itself? How did the concept of schools come to be? What
did it exemplify and what did it conceal at the same time?

I. From “there is no Chan master anywhere within the Tang Territory” to “Buddhism of
the Great Song Dynasty is going down the drain!”: the controversy and competition
over authority.

1. Regarding “there is no Chan master anywhere within the Tang Territory”:

Is the concept of zong( 7 ) a result of intra-religious intolerance? Why would the late

Tang Dynasty, which is often regarded as the high time of Chan by the later generations be
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perceived as “there is no Chan master anywhere within the Tang Territory” by contemporary

Master Huangbo?
2. Regarding “mozhao xie Chan(the heretical Chan of silent illumination)”:

By the same token, why would the most famous and most popular mozhao Chan be
perceived as heretical by Dahui Zonggao who attacked “those apocryphally talking masters”
that mozhao Chan “fabricated their historic masters” and “gave people the wrong
instructions which led them wasting their entire lives vainly...This is such a poison that
blinds people, it is not a small matter. Usually I never treat those men as human when I

caught up them”?

(1) What does mozhao xie Chan refer to? Hongzhi Zhengjue? Zhenxie Qingliao? Or is it

simply a fad (including Yunmen, Huanglong of Lingji) in general?”
(2) The heterodoxy of mozhao Chan: a discussion of this practice.
3. “Buddhism during the Great Song Dynasty is going down the drain!”

Daoyuan who inherited the Caodong lineage championed Rujing as the ancient
Buddha in Tiantong while criticizing “the unique transmission outside of the teaching” such
as the Yunmen and Linji schools as “does not know the one-mind of Buddhism, has not
heard of the one-mind in Buddhism. If you say that there is Buddhism outside of one-mind ,
then your one-heart is not [the true] one-heart. If you think that there is one-heart outside of
Buddhism, then your Buddhism is not [the true] Buddhism. Those who believed the
misconception of the unique transmission outside of the teaching cannot tell inside from
outside, nor do they think logically.” He also bashed the concordance of the three religions
preached by Qisong of the Yunmen school and Dahui Zonggao of the Linji school that “As
of today, monastics of the Song Dynasty kept talking about the concordance of the three
religions could not be more wrong. Alas, the Buddhism of the Great Song Dynasty is going

"’

down the drain

Under this debate and controversy among great masters, which tradition should we
follow? It is unavoidable that the ability to discern the right views and validity of the

practices are involved.

I1. “None of the thousands of saints instructed the path upwards (i.e. to liberation)” and
“After the Buddha Majestic Voice King, no one be indentified with enlightment
without teacher’s certificate”: valid verification and measurability of meditators’

experiences

Why would famous masters always slant and discard all those glorious lineages listed in
the Records of the Transmissions of the Lamps in Chan school and various tablets in the
pantheon of masters which had been worshiped by modern people? (I exclude literary as well
as figurative criticism and banishing while only taking into considerations when the masters

clearly “forbade” or “not allow” as they elucidated viewpoints and states of meditations.)
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“None of the thousands of saints delivered the path upwards (i.e. to liberation)”: This
is one of later generations’ favorite quotations by Master Panshan. Even though it may
appear to be so from the standpoint of all verbal and conscious activities would
gradually cease to exist while one meditates, i.e., “when one gets into the states of no
verbal/conscious activities, it transmitted via verification only”’; how do meditators
verify their own states then? How do the meditators deal with the tension between the

teachings and practice?

“A great man aims as high as the sky on his own, he does not necessarily need to walk

where Buddhas walked before.”: Dahui Zonggao’s methodology and its effect.
The methodological crisis at the late Ming revealed by Changuan Cejin.

“[One] used to seek information from Nagarjuna rather than asking ragged clothes
from Huangmei the Eatern Mount”——Chan experiences of Ouyi Zhixu , the man of

“Eight No’s”, and his decisive turnaround.

“After the Buddha Majestic Voice King, no one be indentified with enlightment

without teacher’s certificate”: returning to Hanyue Fazang.

On Practice of Chan: the dismal struggling of methodology in Chan practice at the turn
of the Ming and Qing Dynasties.

III. On modern Chan meditation practices: field research on some specific methods

l.
2.

Fusion of 5 sects: Xuyun Deqing’s grand fusion and its controversy.

Putting the wild fox back: a discussion of Nan Huaijin’s methodology and pedagogy.
What is mozhao? A re-scrutiny of Master Sheng Yan’s exposition of Mozhao Ming.
Master Yinshun’s elucidation on meditation and the criticism of his writings.

The dissemination of Theravada Buddhism and its controversy in modern China.

IV. Epilogue: Reflection on practice and states

50

l.
2.
3.

Verification of practice: accumulation of amount and elevation of quality
Verification of states: illusion, samadhi, and vipassana

Understanding chan though teachings and converging three buddhist traditions
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Chan in the PRC: Discourses and Practices since 1980
Ji, Zhe

During the Buddhist revival in the PRC since 1980, the term “Chan” has been imbued by
various forces with different meanings. This research will attempt to understand the semantic
evolutions of “Chan” and their political, cultural, and religious contexts, based on case studies
and from the multiple angles as “agriculture-Chan”, “Chan-discourse”, “Chan-sect”, and
“Chan-practice”. “Chan” is a key word that link several interconnected fields of discourse and
practice. An investigation on its significations may offer us a new approach for re-constructing

the contemporary history of Chinese Buddhism.
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